e-ISSN 2785-5953

Bhasha
Vol. 3 - Num. 2 - October 2024

Mortal Combat and the Hereafter:
samparaya and samparaya

in Sanskrit Literature

Dominik A. Haas
Leiden University, Netherlands

Abstract Sdampardyaisacomparatively rare word in Sanskrit literature that has been
translated in various ways, among them ‘battle’, ‘the next world’, and ‘transit to the next
world’. It is a nominalized adjective derived from samparaya, which is in turn derived
from the rarely used verb sam+para+i (to pass away, to decease). The aim of the present
paper is to establish the basic meanings of sampardya as well as of its base, samparaya,
andtoinvestigate how they are used in Sanskrit literature. To this end, text passages from
arange of sources are discussed. It is shown that in pre-medieval literature, samparaya
and samparaya are generally used as variants of one and the same noun, and that this
noun has two basic meanings: ‘mortal combat, battle’ and ‘the postmortal, the here-
after’. The plethora of meanings recorded in modern dictionaries were mostly derived
from later, highly context-specific commentaries.

Keywords sam+para+i. Death. Battle. Afterlife. Prakrit.

Summary 1 Introduction. - 2 sam+parda+i and sampardya. - 3 sampardya and
samparaya in Pre-Medieval Literature. - 3.1 Mortal Combat, Battle. - 3.2 The Postmortal
(State/World), the Hereafter. — 4 Reinterpretations and Mistakes. - 4.1 A Means to Attain
the Hereafter. - 4.2 Transit. - 4.3 Otherworldly. - 4.4 Beginninglessness. - 5 Conclusion.

% Peer review

Edizioni Submitted  2024-05-08
Ca'Foscari Accepted 2024-07-12
Published ~ 2024-12-18
Open access
©2024 Haas | ©® 4.0

Citation Haas, D.A. (2024). “Mortal Combat and the Hereafter: samparaya and
sampardya in Sanskrit Literature”. Bhasha, 3(2), 237-262.

DOI 10.30687/bhasha/2785-5953/2024/02/004 237



Dominik A. Haas
Mortal Combat and the Hereafter: sampardaya and samparaya in Sanskrit Literature

1 Introduction

Samparaya is a rare word in Sanskrit literature that has been trans-
lated in various ways, among them ‘battle’, ‘the next world’, and ‘tran-
sit to the next world’.* The aim of the present paper is to establish
the basic meanings of samparaya as well as of its base, samparaya,
and to investigate how they are used in Sanskrit literature, with a
focus on pre-medieval literature. To this end, a range of passages
from texts pre-dating the eighth century CE are discussed. To cover
different genres and historical periods, passages from the following
sources have been selected:

o Taittiriya-Brahmana (TB)

e Mahavastu (Mvu)

e Mahabharata (MBh)

* Ramayana

+ three Dharmasitras: Apastamba-° (ApDhS), Baudhdyana-°

(BaudhDhS), and Vasistha-° (VasDhS)

* two Grhyasutras: Hiranyakesi-° and Baudhayana-°

* Dasakumaracarita (Das)

* Katha-Upanisad (KU)

I am aware of several other Sanskrit texts in which the two words
occur.” However, a cursory examination has not revealed any pre-
eighth-century instances in which the two words are used in mean-
ings other than those identified using the small corpus defined above.

As will be shown, two basic meanings for the words samparaya
and samparaya were well established in the pre-medieval period:
‘mortal combat, battle’ and ‘the postmortal, the hereafter’. There is

I would like to thank Andrey Klebanov, Georgi Krastev, Vitus Angermeier, and Channa
Li for their valuable suggestions and Dragomir Dimitrov for his numerous comments on
a previous version of this paper. I also thank Vincent Tournier, Valters Negribs, Chris-
tophe Vielle, and Marcus Schmiicker for their help with various passages. The paper
is partly based on an appendix in my Master’s thesis, which was supervised by Marion
Rastelli; see Haas 2018, 138-43. Its completion was made possible in part by the J. Gon-
da Foundation of the Royal Netherlands Academy of Arts and Sciences and the Inter-
national Institute for Asian Studies.

Unless otherwise indicated, translations are by the Author. Square brackets are
used to mark explanatory additions to or modifications of quotations and translations;
if they are part of original quotations, this is indicated. Hyphens after Sanskrit words
indicate that the word is a sandhi form. Regarding the transcription of the Anusvara
sign with m, [ have opted for the spelling used in the editions I have consulted.

1 Translations of the word are mentioned in this paper when discussing the relevant
text passages; see also the dictionary entries cited below.

2 E.g.the Amarakosa, the Bhagavata-Purana, the Bodhisattvabhiimi, the Divyavadana,
the Kasika-Vrtti, the Kavyaprakasa, the Kumdarasambhava, the Mahaparinirvana-Sttra,
the Mahdasudarsana-Avadana, the Mahayanasttra-Alankara, the Paficavimsatisahasrika
Prajiiaparamitd, the Rastrapala-Pariprcchd, and the Sravakabhiimi.
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nothing to suggest that these two meanings have ever become ob-
solete over the course of the last two millennia. However, medieval
commentators also introduced alternative interpretations that were
often guided by their own exegetical agenda. In this paper, only a
few text passages dealing with such reinterpretations and explana-
tions are discussed: Sankara’s commentary on the Katha-Upanisad
as well as his Brahmasutra-Bhasya, Rangaramanuja’s commentary
on the Katha-Upanisad (Prakasika), Sandilya’s Bhaktisitras with
Svapnesvara’s commentary, and Nilakantha’s commentary on the
Mahabharata (the Bharatabhavadipa).

2 sam+parda+i and sampardaya

The verb para+i means ‘to go away, to depart’ and is already used
in the Rgveda in the sense of ‘to pass away’ or ‘to decease’ (see
e.g. Rgveda X 14.1-2). It seems that the verb sam+para+i essential-
ly means the same as para+i (the prefix sam may serve the purpose
of intensification: ‘to go away completely’). In contrast to para+i, the
verb sam+para+i is not well attested in Vedic and Sanskrit litera-
ture: the pw (I, 200) only knows the participle sampareta in Aitareya-
Aranyaka,®* the PW only sampareta in the much later Bhagavata-
Purana.* A search (June 4, 2023) in the Digital Corpus of Sanskrit,
the corpus of the Géttingen Register of Electronic Texts in Indian Lan-
guage, and the Thesaurus Indogermanischer Text- und Sprachmateri-
alien yielded only a few more results, but essentially confirmed that
this verb was used comparatively rarely.

The verb sam+para+i can theoretically be nominalized as an ac-
tion noun in at least four ways: samparaya (m.), *samparayana (n.),
*sampareta (n.), and *sampareti (f); however, only samparaya is

3 According to Aitareya-Aranyaka 111 2.4 (cf. Sankhayana-Aranyaka VIII 7), a man
whose self (atman) and the sun ‘gape’ (vi+hd; in reality, these two are one and the
same; cf. Norelius 2023, 310) will not live much longer. The text explains that ‘his self
has gone away’ (sampareto ‘syatma), which most likely means that the most important
vital power has left the body.

4 PWV1137: “Bhag. P. 5, 2, 22. [= Bhagavata-Purana V 2.23 in the edition used for the
present study] 10, 44, 38 [in both editions]”.
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attested.® The PW, pw,* MW, and Apte’ attribute a variety of mean-
ings to the noun samparaya. MW (whose dictionary is largely based
on the PW),® for instance, lists a total of six meanings:
1. decease, death;
existence from eternity;
conflict, war, battle;
calamity, adversity;
futurity, future time;
a son.

Sk wh

Most of these meanings seem to have been simply derived from var-
ious context-specific Sanskrit commentaries and glosses composed
centuries after the word came into use - that alone makes it seem
worthwhile to review them. In the following, I will argue that the
word has only two basic meanings.

First, samparaya denotes the ‘passing away’ of a person as a con-
sequence of the complete cessation of all vital functions of the body,
and may in that sense be translated as ‘death’. Second, there is al-
so a metonymic?® understanding of the word, which generally seems
to be restricted to - and most likely originated in - Buddhist us-
age: samparaya does not only denote the process or event of pass-
ing away, but also the destination or target of this ‘movement’.*® Like

5 Curiously, samparayana is attested as a name of Death (mrtyu) in the Mantrarsa-
Adhyaya of the Katha-Samhita (Weber 1855, 459). In Yama-Smrti V 16cd, the word is
used (obviously in another meaning) to qualify sons (aputrasya ca putrah syuh kartarah
samparayanah), possibly because they are responsible for the fate of their ancestors in
the hereafter; cf. Contexts 6-9 below.

6 pwVII, 737: 1. “Tod”, 2. “das von-Ewigkeit-her-Sein”, 3. “Kampf”, 4. “Ungemach, Un-
gliicksfall”, 5. “Zukunft”; PW has the same meanings with slight variations.

7 1. “Conflict, encounter, war, battle”, 2. “A calamity, misfortune”, 3. “Future state,
futurity”, 4. “A son”.

8 Cf. fn. 6; see generally Steiner 2020.

9 According to Macdonell (1927, 159, §182), nouns derived from roots with a primary
suffix (such as a in samparadya) “may be divided into the two classes of abstract action
nouns (cognate in sense to infinitives) and concrete agent nouns (cognate in sense to
participles) used as adjectives or substantives [...] Other meanings are only modifica-
tions of these two”. If one considers these two classes primary, using samparaya to de-
note both the action itself and its target or result involves a ‘metonymic modification’
of the meaning of the word. However, while primary suffixes are most often used to
derive action and agent nouns, it remains open if these two constitute primary class-
es: one could argue that they may just as well be used to form ‘result nouns’ (e.g. in the
case of bhaga [from bhaj ‘to share’], which denotes the result of sharing: ‘a share’) or
‘object nouns’ (e.g. in the case of veda [from vid ‘to know’], which denotes the object of
knowing: ‘knowledge’), without any ‘modification’ being involved.

10 At least theoretically, speaking about the process of dying as a departure presup-
poses the existence of something that does not simply vanish after the moment of death,
but leaves the body, and probably also moves to another place. However, verbs express-
ing a movement away from something can also easily be used metaphorically (as also in
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samparaya (which will be discussed in the next Section), it refers in a
general way to a place or state characterized by being reached or at-
tained after death, and thus can be translated as ‘the postmortal’ or
‘the hereafter’, leaving open whether it refers to a state (‘death’) or
a world and the life one leads therein (‘the next world, the afterlife’).
As a search in the UVC shows, the earliest text to mention the
word samparaya in the sense of ‘passing away’ or ‘death’ is the TB:

navedavin manute tdm brhdntam, sarvanubhiim atmanam
samparaye.

One who does not know the Veda, does not think of the great, all-
perceiving Self at death.**

The passage probably suggests that it is important to think of the
‘cosmic’ Self upon passing away, that is, at the moment of death. In
doing so, it expresses a common notion in South Asian religions,
namely that the thoughts one has when (or possibly also before) dy-
ing have a strong influence on one’s destiny after death (e.g. in a next
reincarnation).

In post-Vedic literature, the word frequently appears in Buddhist
texts, where it is generally used in the meaning of ‘the postmortal,
the hereafter’. It seems to be used in the same way as abhisamparaya
and similarly to gati, words that are used to denote the various ‘des-
tinations’ that beings can reach after death, that is, their ‘destinies’
in the cycle of rebirth. It is also found in Pali texts, where it is appar-
ently only used in its second original sense.**

The Mahagovinda-Siitra, a text contained in the Mahavastu that
was composed in Buddhist Hybrid Sanskrit and also has a (par-
tial) parallel in the Pali canon, illustrates the Buddhist usage of
samparaya. In one passage, we read about a conversation between a
Brahmin called Govinda and the god Brahma. After waiting on the
god, who is his guest, the Brahmin says the following:

the case of the English verb ‘to pass away’), even without elaborate notions of a moving
soul or of a hereafter. While Buddhism embraces the idea of rebirth, it generally rejects
the existence of an individual essence (such as an atman or ‘self’) that is reborn (or at
least it discourages clinging to the idea that such an essence exists; see Wynne 2011).

11 TBIII 12.9.7. Cf. the somewhat inaccurate translation by Dumont (1951, 674): “He
who does not know the Veda, does not perceive, after death, the all-perceiving great
Atman”. For remarks on the often-problematic translation of locatives with the word
‘after’, see Hopkins 1903, 4-6.

12 PTSD, see under samparaya; cf. also the entry on abhisamparaya: “future lot,
fate, state after death, future condition of rebirth; usually in foll. phrases: ka gati ko

"

abhisamparayo (as hendiadys) ‘what fate in the world-to-come’”.
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“drste dharme hitartham samparayasukhani va
krtavakaso prccheyam yam me manasi prarthitam”

evam ukte bhavanto mahabrahma mahdagovindam brahmanam
gathaya pratyabhasati

“drstadharme hitartham va samparayasukhani va
krtavakasah prcchahi yam tava syabhiprarthitam”

“Whether it be for the sake of welfare in the visible condition or
happiness in the samparaya,
having the opportunity, I would like to ask what’s on my mind!”

Thus addressed, O honorable ones, great Brahma replied to great
Govinda, the Brahmin, in verse:

“Whether it be for the sake of welfare in the visible reality or for
happiness in the samparaya,
having the opportunity, ask what may be on your mind!”*?

Here, happiness in ‘the postmortal’ or ‘hereafter’ (samparaya) is clear-
ly contrasted with happiness in the ‘visible reality’ (drstadharma), an
expression referring to the present world or state. In the following,
the text also uses derived adjectives to distinguish between goals
profitable in the visible reality (drstadharmika) and goals profitable
in the hereafter (samparayika):

atha khalu puna bhavanto mahagovindasya brahmanasya etad abhtsi
“pravaritam me khalu mahabrahmana prasnavyakaranena. kim dan(’)
imam mahabrahmanam prasnam prccheyam drstadharmikam artham
arabhya utaho samparayikam?”. atha khalu bhavanto mahagovindasya
brahmanasyaitad abhusi “asti tavad ayam drstadharmiko artho yam
idam pafica kamagunarabhya. yam nunaham mahabrahmanam
samparayike arthe prasnam prccheham”.

But then, mind you, O honorable ones, the following occurred to
great Govinda, the Brahmin: “I have been granted, mind you, an
explanation of a question by the great Brahma. Now what question
should I ask that great Brahma about? About benefit that’s profit-
able in the visible reality, or in the samparaya?” Then, mind you,
O honorable ones, the following occurred to great Govinda, the

13  Mvu III 211 (cf. the translation by Jones 1956, 207). Parallel text of this stanza in
Digha-Nikaya 11 240: dittha-dhamma-hitatthaya samparaya-sukhaya ca, katavakaso +puc-
chassu [ed.: puccha ssu] yam kifici abhipatthitan’ ti.
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Brahmin: “It’s just this much, this benefit pertaining to the visible
reality, namely this: it’s about the five qualities of desire here. I
should rather ask great Brahma a question about benefit pertain-
ing to the samparaya”.**

Since the Mahavastu is a Buddhist text, great Govinda is subsequent-
ly advised by Brahma to go forth into homelessness - which he does.

As we shall see in the following Section, a very similar conception
is found in non-Buddhist texts too; however, it is regularly referred
to with the derived form samparaya.

3 samparaya and sampardya in Pre-Medieval Literature

The word samparaya is a vrddhi derivation from samparaya, and as
such could theoretically denote anything ‘relating to passing way’
or ‘coming after death’. It is not always clear whether samparaya is
a masculine or neuter noun, or an adjective; the main reason for this
is that in the vast majority of cases, the word is used in the locative
(samparaye) or as the first part in a compound.

As in the case of samparaya, the dictionaries offer an entire range
of meanings and translations for samparaya;** MW, for instance, gives
the following:

* adjective:

* required by necessity or calamity;
 relating to war or battle, warlike;
* relating to the other world or to the future.

* masculine noun:

* the passage from this world into another;
* need, distress, calamity;

* a helper or friend in need;

+ contention, conflict;

14 Mvulll 212 (cf. the translation by Jones 1956, 207). Partially parallel text in Digha-
Nikaya 11 240-1: atha kho bho maha-govindassa brahmanassa etad ahosi: ‘katavakaso
kho ‘mhi brahmuna sanamkumarena. kin nu kho aham brahmanam sanamkumaram
puccheyyam dittha-dhammikam va attham samparayikam va ti?’ atha kho bho maha-
govindassa brahmanassa etad ahosi: ‘kusalo kho aham dittha-dhammikanam atthanam.
afifie pi mam dittha-dhammikam attham pucchanti. +yan ninaham [ed.: yanninaham]
brahmanam sanamkumaram samparayikam yeva attham puccheyyan’ ti.

15 PW (masculine noun): 1. “der Uebergang aus dieser Welt in die jenseitige”, 2.
“Noth, Bedrangniss”, 3. “Kampf”, 4. “etwa so v. a. ein Retter in der Noth”; pw has the
same meanings, but also adds an adjective: “durch die Noth geboten”; Apte (adjective):
1. “Relating to war, warlike”, 2. “Relating to the other world, future”; (masculine or
neuter noun): 1. “Conflict, contention”, 2. “Future life, the future”, 3. “The means of
attaining the future world”, 4. “Inquiry into the future”, 5. “Inquiry, investigation”, 6.
“Uncertainty”.
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e the future, a future life;

* inquiry into the future;

* investigation (in general);
* uncertainty.

As I shall argue in the following, it is again possible to identify two ba-
sic meanings: first, samparaya denotes an activity that might result in
death, a ‘death-activity’ - specifically, a deadly fight, mortal combat, or
battle. This meaning is connected to the meaning of samparaya (pass-
ing away). Second, samparaya denotes ‘the postmortal’ or ‘the hereaf-
ter’ in the sense of what comes after death. This is in fact equivalent
to the Buddhist usage of samparaya, which also denotes the hereafter.

In the following, I shall discuss passages from various contexts us-
ing the words samparaya and samparaya in order to establish what
meaning they have in each case.

3.1 Mortal Combat, Battle

3.1.1 Context 1: Sabhaparvan (samparaya)

In one passage of the Mahabharata (11 69.14cd-15ab), Vidura speaks
the following words to Yudhisthira, who is about to go into exile with
his brothers:

ma harsth samparaye tvam buddhim tam rsipujitam //
pururavasam ailam tvam buddhya jayasi pandava /

In samparaya, do not abandon your resolve/intellect/wisdom that
is venerated by the Seers!

You surpass Puriravas Aila in resolve/intellect/wisdom,*¢ O
Pandava.*”

Yudhisthira’s buddhi - his ‘resolve’, ‘intellect’, or ‘wisdom’ - is what
will enable him to deal with the difficulties to come, and to take ac-
tion when it is time to reclaim his kingdom. Most likely, Vidura here

16 Itisdifficult to see why Yudhisthira’s buddhi is compared to Puriiravas’s. Puriiravas
Aila is best known for his love for the apsaras Urvasi, which, at least according to some
accounts, even drove him mad; at the same time, he is also said to have brought the
three sacrificial fires to earth (MBh I 70.21). Possibly, the comparison refers to the fact
that Purtravas is the son of Budha, the planet mercury, whose name literally means
‘the wise one’. I would like to acknowledge the help of Valters Negribs and Christophe
Vielle in making sense of this passage.

17 Cf.van Buitenen'’s translation: “lest you lose in the world-to-come [samparaya] this
resolve that the seers honor! Pandava, with this resolve you surpass Puriravas Aila”.
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thinks of the battles (and other potentially fatal situations) that still
await the Pandavas; samparaye (no manuscript reads samparaye) can
thus be very well understood as ‘mortal combat’ or ‘battle’.

3.1.2 Context 2: Karnaparvan (sampardya/sampardaya)

In Mahabharata VIII 27.92-93, Karna says the following to Salya:

esa mukhyatamo dharmah ksatriyasyeti nah srutam /
yad djau nihatah Sete sadbhih samabhiptjitah //
ayudhanam samparaye yan mucyeyam aham tatah /

na me sa prathamah kalpo nidhane svargam icchatah //

We have heard that this is the most important Dharma of a Ksatriya:
that he lies slain in battle, honored by good people.

That I should escape/be released, then, in an armed samparaya
is not the first duty for me who seeks heaven in death.

This could mean that Karna does not want to be liberated (muc) from
the cycle of rebirths in a ‘death’ through arms, but rather seeks sal-
vation in heaven. It is much more likely, however, that he thinks of
a deadly activity involving arms, an armed combat or battle of arms
(B, even reads samprahdra ‘battle’), and would not want to ‘escape’
(muc) when being engaged in such a combat (if the author of this stan-
za had wanted him to say that he does not want to escape death, an
ablative would be much more likely).** According to the critical ap-
paratus, ‘Some MSS’ read samparaye (with a long a).

Laterin the conversation, Karna again makes use of the same word
(MBh VIII 29.30cd). Referring to Arjuna and Krsna, he says:

adya yuddham hi tabhyam me samparaye bhavisyati [/
For today, I will have a fight with those two in/about samparaya!

Here, the situation is similar to that in the previous passage. If one
interprets samparaya as ‘death’, the passage could refer to a fight
about - that is, until - death. The meaning ‘mortal combat’, however, is
more likely. Again, a number of manuscripts also read samparaye (V,; B;
D [D, omits the stanza, D, reads sam°]; T,), which never means ‘death’.

18 Several MSS also read mamaisa prathamah kalpo- “this is my first duty” in 93bc,
in which case it is necessary to understand ab as “That I should be released/find sal-
vation in an armed battle”.
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3.1.3 Context 3: Santiparvan (samparaya/samparaya)

In a passage of the Santiparvan (MBh XII 102.15), Bhisma describes
the ideal characteristics of combatants. About a type of particularly
muscular fighters, he says that they

pravisanty ativegena samparaye ‘bhyupasthite /
varana iva sammattas te bhavanti durasadah //

enter a samparaya with great speed when it has come.
Like infuriated elephants, they become hard to deal with.

Here, the meaning ‘mortal combat’ or ‘battle’ is the most natural one.
Again, several manuscripts read samparaye (K2, L5 B [except B,]; Da,
Dn, D, ,, s » S), and in this case the editors even decided to put a
wavy line under sam in samparaya to mark the uncertain reading.

3.14 Context 4: Ramayana (samparaya/samparaya)

In the Ramayana, the word samparaya is used only once. When Ha-
numat visits Sita, he offers to carry her away on his back. Sita tries
to dissuade him, arguing, for example, that the raksasas might over-
power him (V 35.53):

atha raksamsi bhimani mahanti balavanti ca /
kathamcit samparaye tvam jayeyuh kapisattama //

Then again, the raksasas - terrible, mighty, and strong -
might somehow defeat you in samparaya, O best of monkeys.

Here again, we must assume that ‘mortal combat’ or ‘battle’ is intend-
ed. The manuscripts D, , ,,,, read samparaya, a word that is other-
wise not to be found in the text of the critical edition.

3.15 Context 5: Dasakumaracarita (sampardya)

In the Dasakiimaracaritra, which was composed by Dandin in the
seventh or eighth century, samparaya is mentioned in three passag-
es, each time clearly meaning ‘battle’. To illustrate this, I here quote
Onian’s translation (who has divided Dandin’s often long sentences
into smaller units):

Das I 21: mani manasarah svasainikayusmattantaraye samparaye
bhavatah pardjayam anubhtiya vailaksyalaksyahrdayo vitadayo.
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Manasara is proud by name and proud by nature. After his defeat at
your hands in the battle that finished his soldier’s hope for a long life,
shame pierced his heart and he became heartless. (Onians 2005, 49)*°

Das VI 18: jagrhe ca mahati samparaye ksinasakalasainyamandalah
pracandapraharanasatabhinnamarma simhavarma karinah karinam
avaplutyatimanusapranabalena candavarmana.

In the great battle which was then joined, Simhavarman lost the
entire army of his soldiers. Hundreds of violent blows smashed his
armor. With superhuman innate strength Candavarman leaped
from his own elephant to Simhavarman’s. (177)

Das VII 263: mahati samparaye bhinnavarma simhavarma balad
agrhyata.

In the great battle with his far more numerous enemy
Simhavarman’s armor was smashed, and he was captured. (275)

3.2 The Postmortal (State/World), the Hereafter

3.2.1 Context 6: Hiranyakesi-Grhyasatra (sampardaya)

The Hiranyakesi-Grhyasitra contains two mantras mentioning
samparaya, to be recited in the context of an Astaka, a ritual whose
purpose is to feed the deceased ancestors. The first mantra reads
as follows (II 14.3):

imam apupam catuhsaravam nirvapami +klesapaham?® pitfnam
samparaye devena savitra prasutah.

Impelled by the god Impeller, I offer this cake (prepared) from four
cups, which removes the suffering in the samparaya of the Fathers.

The second mantra reads as follows (II 15.2):
imam pitrbhyo gam upakaromi tam me sametah pitaro jusantam /

medasvatim ghrtavatim svadhavatim sa me pitrn samparaye dhi-
notu / svadha namah.

19 In this and the following quotations, the original translation reads “Mana-sara”,
“Chanda-varman”, and “Simha-varman”. I have adapted these spellings to the conven-
tion used in this article.

20 Ed. klesavaham; the emendation is suggested by Kirste in his edition.
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I bring this cow to the Fathers. May my assembled Fathers be
pleased with it - it has fat, it has ghee, it has svadha.** May it sati-
ate my Fathers in the samparaya. svadha, obeisance!

As we know from other sources, the deceased Fathers (or forefa-
thers) abide in the pitrloka (the world of the Fathers). It is possible
that samparaya in the two mantras denotes this world;** however, it
could just as well refer to their postmortal state as forefathers.

3.2.2 Context 7: Dharmasdatras (samparaya/sampardya)

Three Dharmasttras contain a passage (with several minor variants)
on the importance of keeping one’s line of male descendants pure. I
here quote and translate the version of the ApDhS (II 13.6 = Baudh-
DhS II 3.2; the last stanza is also found VasDhS XVII 9):

retodhah putram nayati paretya yamasadane /

tasmad bharyam raksanti bibhyantah pararetasah //

apramatta raksatha tantum etam, ma vah ksetre parabijani vapsuh /
Jjanayituh putro bhavati samparaye, mogham vetta kurute tantum
etam iti //

Having passed away, the impregnator guides his son in Yama’s
abode.

This is why one guards one’s wife, fearful of the seed of others.
Diligently guard this line (of descendants), lest the seeds of oth-
ers be sown in your field!

In the samparaya, a son belongs to the begetter; (otherwise) a hus-
band makes the line worthless.

Here, we are confronted with the traditional Brahminical worldview,
according to which the salvation of a man depends on his male off-
spring. The passage makes clear that after death, only biological sons
‘count’. The use of the word yamasadana ‘Yama'’s abode’ in the first
stanza points to the idea that one reaches a certain place after death;
however, whether samparaye in the second stanza denotes this place,
the place in which Yama’s abode is located, or a state remains open.?*

21 svadhais atechnical term denoting an oblation to the ancestors (according to MW,
it consists “of clarified butter &c. and often only a remainder of the Havis” and is “al-
so applied to other oblations or libations”). At the same time, it is also an exclamation
accompanying such an oblation.

22 Oldenberg (1892, 232, 234) translates samparaya in both mantras as “the oth-
er world”.

23 Olivelle (2000, 93, 255, 417) translates samparaya as “transit to the next world”.
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The ApDhS and the BaudhDhS both read samparaya, the Vas-
DhS samparaya (none of the manuscripts Olivelle used for the crit-
ical editions evince significant variants in each case). Judging
from the age of the texts, the version with samparaya is the oldest,
whereas samparaya in the VasDhS (the youngest Dharmastitra) is a
simplification.

samparaya is mentioned three more times (with basically the same
meaning) in the Dharmasttras. ApDhS II 24.3 again thematizes that
sons are responsible for the postmortal fate of their ancestors:

te Sistesu karmasu vartamanah pturvesam samparayena Kirtim
svargam ca vardhayanti.

By conducting the prescribed rituals, they (i.e. the sons) increase
the fame and heaven of their predecessors in the course of the
samparaya.

The (tentative) translation of this passage is somewhat difficult due
to the instrumental samparayena - as in so many other passages, one
would expect a locative samparaye here. The interpretation underly-
ing the present translation presupposes that samparaya denotes the
postmortal state in the sense of an ‘afterlife’, that is, something that
has a duration (including a beginning and an end).

Another passage of the ApDhS (II 29.8-9) deals with witnesses
and their obligation to answer truthfully, and locates hell in the
samparaya:

anrte raja dandam pranayet | narakas catradhikah samparaye.

If (his answer) is an untruth, the king should impose a penalty, and
in addition, hell (awaits him) in the samparaya.

What is meant by this is that hell awaits the liar ‘after death’; how-
ever, it remains open whether samparaya denotes a postmortal state
or a location.

Lastly, BaudhDhS II 11.31 quotes the passage TB III 12.9.7 men-
tioned above, with samparaya instead of samparaya (which is given
in the edition).

3.2.3 Context 8: Adiparvan (samparaya)

In the Adiparvan of the Mahabharata, the story of the Jaratkaru pair
is told (both partners are called Jaratkaru). In the story, the female
Jaratkaru complains to her brother, King Vasuki, about her name-
sake husband Jaratkaru, who allegedly got her pregnant. Before his
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claim can be proven, however, he left her. His wife considers wheth-
er his statement could be true (MBh I 44.11):

svairesv api na tenaham smarami vitatham kvacit /
uktapturvam kuto rdjan samparaye sa vaksyati //

I don’t remember him speaking an untruth even in jest in the past.
Why, O king, should he do so concerning the samparaya?

The background of these deliberations is that the male Jaratkaru
needs offspring, because the fate of his deceased ancestors (as well
as his own) depends on it. This is clearly a matter concerning the
hereafter,?* an issue one does not make jokes about. The critical edi-
tion does not report any manuscript variants for samparaye.

3.2.4 Context 9: Baudhayana-Grhyasitra (samparaya)

The Baudhayana-Grhyasttra contains a hymn to the Lord (iSana), one
stanza of which (III 7.20) reads as follows:

ekah purastad ya idam babhtiva, yato babhtuivur bhuvanasya gopah /
yam apyeti bhuvanam samparaye, sa no havir ghrtam ihayuse ’ttu
devah svaha //

He who here came into existence alone in the beginning, from
whom the world’s protectors came into existence,

he who is that world to which one goes in the samparaya - may he
eat our oblation here, ghee, for long life, (this) god! svaha!

This stanza thus implies that after death, one goes to a certain ‘world’
(bhuvana) in ‘the postmortal’ or ‘hereafter’; in this case, this world
is the Lord himself.

24 Van Buitenen (1973, 108) translated samparaya in this stanza as “a matter of life
and death”.
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3.2.5 Context 10: Moksadharmaparvan (samparaya/
samparaya)

In a philosophical passage in the Moksadharmaparvan (MBh XII
212.1), we read the following:

janako janadevas tu jiapitah paramarsina /
punar evanupapraccha samparaye bhavabhavau //

Janaka, however, a god among people, being instructed by the su-
preme Seer,
asked once again about existence and non-existence in the
samparaya.

The most natural way is to interpret samparaya as a denotation of the
hereafter. The passage suggests that it was not necessarily taken for
granted that a person ‘exists’ (in whatever form) in the samparaya.
The word does not denote a specific state or world, but functions as a
‘placeholder’ for whatever comes after death (this passage also shows
that translating samparaya as ‘postmortal existence’ can be problem-
atic). Only one manuscript reads samparaya (S'l), which makes it pos-
sible to read samparayabhavabhavau as a compound: ‘existence and
non-existence after death’.

3.2.6 Context 11: Katha-Upanisad (samparaya)

In the KU, samparaya is used twice, once by the young Brahmin
Naciketas and once by Yama, the god of death, who is being ques-
tioned by the former about the nature of human beings after death.?*
In KU 1.20, Naciketas first formulates his question thus:

yeyam prete vicikitsa manusye, 'stity eke nayam astiti caike /
etad vidyam anusistas tvayaham, varanam esa varas trtiyah //

Concerning this doubt people have about a deceased one - some
say he exists and some say he doesn’t exist -

I would like to know about that, instructed by you. This is the third
wish of the (three) wishes.

After Yama’s unsuccessful attempt to dissuade Naciketas from his
wish, the latter asks again (KU 1.29):

25 See generally Haas 2024.
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yasminn idam vicikitsanti mrtyo, <yat> samparaye mahati brihi
nas tat /
yo 'yam varo gudham anupravisto, nanyam tasman naciketa vrnite //

That about which they have doubts here - <which is in>?¢ the big
samparaya - tell us about that, O Death!*”

This wish that penetrates into the mystery - Naciketas chooses
none other than that.

As already noted by Alsdorf (1950, 63), yat in pada b (in <>) is most
likely an insertion made by a later editor of the passage, as it violates
the meter. If removed, yasminn- and samparaye belong to the same
clause: “The big samparaya about which they have doubts here, tell
me that, O Death!” In this case, the samparaya is also the object of
bruhi. Thus, Naciketas either wants to hear about the samparaya it-
self, or - with yat - about that which is in the samparaya. In either
case, it is plausible that samparaya denotes that which comes after
death, which Naciketas probably calls ‘big’ because it is a highly con-
troversial subject among mortals and because Yama himself treats
it as a big secret.?®
In his reply (KU 2.6-9), Yama states the following:

na samparayah pratibhati balam, pramadyantam vittamohena
mudham /

ayam loko nasti para iti mani, punah punar vasam apadyate me //
sravanayapi bahubhir yo na labhyah, srnvanto ‘pi bahavo yam na
vidyuh /

ascaryo vakta kusalo ‘sya labdha, ascaryo jiata kusalanusistah®® //
na narenavarena prokta esa, suvijiieyo bahudha cintyamanah /
ananyaprokte gatir atra nasty, aniyan hy atarkyam anupramanat //
naisa tarkena matir dpaneya, proktanyenaiva sujiianaya prestha /
yam tvam apah satyadhrtir batasi, tvadrn no bhuyan naciketah
prasta /|

The samparaya is not apparent to the fool who is careless and de-
luded by the delusion of possessions.*°

26 <> mark an insertion.

27 Cf. Olivelle’s (1998, 381) translation: “The point on which they have great
doubts - what happens at that great transit - tell me that, O Death!”.

28 Cf. fn. 31.

29 Several scholars have proposed the emendation kusalo ‘nusistah (see Olivelle 1998,
605); the translation of this would be “blessed is he who has been taught it”.

30 Cf. Olivelle’s (1998, 383) translation: “This transit lies hidden from a careless fool,
who is deluded by the delusion of wealth”.
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Thinking “this is the world, there is no other”, he falls into my
power again and again.

That which many never get to hear about, that which many, even
if they hear about it, don’t understand -

rare is he who teaches it, blessed is he who obtains it, rare is he
who knows it, having been taught by a blessed one.

Ifit is taught by an inferior man, it is not easy to grasp, even though
one may think a great deal.

Ifitis not taught by someone else, one cannot gain access to it, be-
cause it is inconceivably finer than the size of the finest particle.
This insight cannot be gained by reasoning, only when taught by
someone else is it easy to grasp, my dear,

that which you have gained. You are determined to (learn) the
truth! May I have a questioner like you, Naciketas!

At first, one might think the ‘next’ (para) world mentioned in 6¢ might
be synonymous with samparaya in 6a: it is the world beyond that one
needs to learn about in order to find salvation. The relative pronouns
in 7ab (yo-, yam-) could refer to either. In 9a, however, the object of
knowledge is referred to with ‘this insight’ (esa ... matir-). This sug-
gests that mati and samparaya might be coreferential: both of them
refer to what comes after death as an important object of knowledge.
Thus, samparaya (what comes after death) not only denotes the next
world, but also encompasses the immortal self that remains after
death and is the focus of the rest of the text.

4 Reinterpretations and Mistakes
4.1 A Means to Attain the Hereafter

4.1.1 Context 12: Sankara’s Commentary
on the Katha-Upanisad (samparaya)

For the first passage of the KU mentioning the word, Sankara
(c. eighth century CE) provides the following glosses (Bhasya on KU
1.29; original text in bold):

he mrtyo, samparaye paralokavisaye mahati mahatprayojananim-
itta atmano nirnayavijianam yat tad bruhi kathaya no ‘smabhyam.

O Death, tell: explain us: to us - the definite knowledge about the
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atman - that which is in the great:** which is the cause for the
great goal samparaya: whose object is the next world!

This passage shows that for Sankara, samparaya does not denote the
paraloka, the next world’, but something ‘that has the next world as its
object’ (paralokavisaya). What he means by that becomes clearer in his
commentary on the second KU passage mentioning samparaya (2.6):

sampareyata iti samparayah paralokas tatpraptiprayojanah
sadhanavisesah sastriyah samparayah |/ sa ca balam avivekinam
prati na pratibhati na prakasate nopatisthata ity etat.

Because one passes away to it (sam+para+i), it is called samparaya,
the next world. The samparaya taught in the treatises is a peculiar
means whose goal is the attainment of that (i.e. of the next world).
And this (samparaya) is not apparent: not evident to the fool: to
an indiscriminating one; this means it is not at his disposal.

Here, Sankara first defines sampardya as something ‘one passes
away to’ (note the passive voice of sampareyate), that is, he under-
stands it in a meaning well known to us from pre-medieval literature:
samparaya as ‘the hereafter’. He also equates the hereafter with the
next world (paraloka), which indicates that he understood it as a do-
main or realm rather than a state or condition. In the next sentence,
he defines samparaya as a sadhana, a ‘means’ to accomplish (sadh)
tat- ‘that’, which refers to the next world just mentioned before. This
definition is in line with his earlier characterization of samparaya as
something whose object is the next world. While this reading of the
KU probably does not reflect the intention of its original author (who
probably took the word to mean ‘what comes after death’; see Con-
text 11), interpreting samparaya as the denotation of a means to pass
away - or over - to the next world is not grammatically impossible.

31 In the KU, Naciketas’s characterization of the samparaya is not intended to ‘glo-
rify’ it, moreover, his tone seems rather informal. This justifies the translation ‘big’”.
In Sankara’s case, it is probably the other way around, which is why ‘great’ is more
appropriate.
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4.2 Transit
4.2.1 Context 13: Sanikara’s Commentary on the Brahmasitra
(samparaya)

As mentioned in the Introduction, samparaya is frequently translat-
ed as ‘transit’, a translation that is in conflict with the derivation of
the word. None of the contexts discussed above provide any justifi-
cation for it. Most likely, this reinterpretation of the word goes back
to Sankara, who in his commentary on Brahmasiitra I11 3.27 strong-
ly deviates from his explanation in the Katha-Upanisad-Bhasya. The
Sttra deals with the doctrine that a liberated one ‘loses’ good and
evil deeds after death, and specifies that this loss takes place in the
samparaya, “because according to others, in the samparaya, there is
nothing to be crossed” (samparaye tartavyabhavat tatha hy anye).*
How exactly the Sutra is to be understood is a question in itself and
shall not be discussed further here. According to Sarikara, in any
case, it refers to the opinion that a liberated person discards their
good and evil deeds on the way to the hereafter - in his eyes an er-
roneous opinion that is backed up by a passage from the Kausitaki-
Upanisad. For him, the Sttra expresses that other authoritative texts
clarify that this already happens at the time of death:

samparaye gamana eva dehad apasarpana idam vidyasamarthyat
sukrtaduskrtahanam bhavatiti pratijanite.

[The author of the Brahmasutra-Stutra] affirms that this loss of
good deeds and bad deeds occurs because of the power of knowl-
edge in the samparaya, that is, exactly at the departure, when mov-
ing out from the body.**

Perhaps it was this passage that inspired the authors of the diction-
aries and modern scholars to translate samparaya as ‘transit’. In
view of Sankara’s other explanation, however, one should not hasti-
ly accuse him of having understood the word in this meaning; prob-
ably he only used it as a ‘hook’ to present his interpretation of the
entire text of the Stutra.

32 Cf. Gambhirananda’s (2009, 695) translation: “(A man of knowledge gets rid of
virtue and vice) at the time of death, since nothing remains to be attained. For thus
it is that others (i.e. the followers of the other branches) state”. See generally Shar-
ma 1978, 342-8.

33 Cf. Gambhirananda’s (2009, 696) translation: “[T]he aphorist asserts that at the
very time of death, at the time of moving away from the body, occurs this discarding of
virtue and vice as a result of the power of knowledge”.
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4.3 Otherworldly

43.1 Context 14: Hymn in the Adiparvan (samparaya)

A curious case is given in the Adiparvan of the Mahabharata, where
Upamanyu summons the Asvins by reciting a hymn in order to regain
his eyesight. This hymn is said to consist of rcs; however, it is not to
be found in the Rgveda. Its second stanza (MBh I 3.61) reads thus:

hiranmayau Sakuni samparayau, nasatyadasrau sunasau vaijayantau /
Sukram vayantau tarasa suvemav, abhivyayantav asitam vivasvat //

Two golden birds belonging to the samparaya (?), Nasatya and Das-
ra, fine-beaked, belonging to the Victorious One (Indra?),

swiftly weaving in the bright (sun?) on fine looms, weaving out the
dark Vivasvat (= sun?).**

This stanza is very difficult to interpret. As the editors note in the
edition, “[t]he text of the Asvin hymn (st. 60-70) is still highly uncer-
tain, in part even quite unintelligible, the MSS being at this point all
very corrupt” (n. on stanza 60). Moreover, it is difficult to avoid the
impression that the author deliberately wanted to make the hymn en-
igmatic. Possibly, samparaya is here used as an adjective in the dual
and means ‘belonging to’ or ‘located in the postmortal’; the commen-
tator Nilakantha explains it to mean sarvasya layadhisthanabhutau,
“being in the place of the dissolution of everything”** (curiously, this
explanation is also referred to in the PW to support the translation
“ein Retter in der Noth”). Given the uncertainty of the text, it is im-
possible to draw firm conclusions.

4.3.2 Context 15: Rangaramanuja’s Commentary
on the Katha-Upanisad (samparaya)

Rangaramanuja (c. sixteenth century CE) only briefly comments on
the KU passages mentioning sampardya. He paraphrases the first
passage as following (Prakasika on KU 1.29; “That about which they
have doubts here”):

34 Cf.van Buitenen’s (1973, 47) translation:
“Birds golden, fine-beaked psychopomps,
Munificent Nasatyas, surely triumphant,
Who on fine looms swiftly weave the light in,
And swiftly weave out that darker sun”.

35 Bharatabhavadipa, n MBh I 3.61".
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mahati paralaukike yasmin muktatmasvarupe samserate tad eva
me bruhi.

The great otherworldly proper nature of the liberated atman about
which they are undecided, tell me about that!

Here, Rangaramanuja seems to interpret samparaya as an adjective
with the same meaning as paralaukika (‘belonging to the next world’
or ‘otherworldly’), and relates it to the nature of the Self. This inter-
pretation could hardly be applied to the second KU passage (2.6; “The
sampardaya is not apparent to the fool”), and indeed, Rangaramanuja
paraphrases this passage (echoing Sankara’s words) simply as par-
aloko "vivekinam prati na prakasate, “the next world is not evident to
an indiscriminating one”.

4.4 Beginninglessness

44.1 Context 16: Sandilya’s Bhaktisttras (samparaya)

According to the Bhaktistitras attributed to Sandilya (eighth century
CE),*¢ the universe is divided into two entities: cit, the ‘perceiver’ or
‘perception’, and cetya, the ‘perceived’ (Sutra 40). Sutra 41 states that

yuktau ca samparayat.
and they are joined because of samparaya.

The commentator Svapnesvara explains that sampardyat means
anaditvat, ‘because of beginninglessness’. While critical editions of
these texts are still lacking, it seems to me that a conjecture is called
for, namely replacing samparaya with samavaya, which as a philo-
sophical term denotes “perpetual co-inherence, inner or intimate re-
lation, constant and intimate union, inseparable concomitance” (MV,
See S.v. samavaya).

36 Johnson 2019, see s.v. “Bhakti Stutra”.
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5

Conclusion

Based on the survey conducted in this article, the following conclu-
sions can be drawn:

1.

Samparaya and samparaya are frequently confused or used
interchangeably. This can be explained in two ways: first,
the two words only differ in the quantity of a single vowel.
In Prakrit, long vowels in closed syllables (such as samp) are
usually shortened (Pischel 1900, 72-3). While this is not true
for Sanskrit, it is plausible that Sanskrit authors, too, may
have (occasionally) been influenced by Prakrit pronunciation.
Moreover, from a metrical perspective, the syllable contain-
ing this vowel is heavy regardless of the length of the vowel.
This means that using one ‘variant’ or the other does not af-
fect the meter. Second, in many South Asian scripts, the dif-
ference between samparaya and samparaya only lies in the
presence or absence of a single line; in Devanagari, for exam-
ple, sampardya is 99T and saimpardya is GTUITY. Regardless
of what the original reading was, a copyist may easily confuse
one word with the other: either by simply overlooking the a
in the process of copying, by adapting the word samparaya
to a pronunciation the scribe was more accustomed to, or by
‘correcting’ samparaya to samparaya.

Samparaya is rarely used as an adjective. In the passages dis-
cussed in this article, only the enigmatic hymn to the Asvins
in the Adiparvan (Context 14) seems to use it as such (though
even in this case it is possible to read it as a nominalized
adjective). Notwithstanding occasional reinterpretations (or
‘re-adjectivizations’), samparaya is generally used as a noun.
Both samparaya and samparaya are most often used in the
locative (°paraye). Together with the fact that they are fre-
quently used interchangeably, this is evidence that they are
generally - if not always - considered as variants of one and
the same noun. In the few cases where this noun is used in
the nominative, it has the masculine gender.

The reason that samparaya/samparaya is almost always used
in the locative is probably because it was perceived as a fixed
expression with (two) fixed meanings. Samparaya/samparaya
could theoretically denote many death-related things, but
in the locative always means either ‘in mortal combat/bat-
tle’ or ‘in the postmortal/hereafter’. (One may compare it to
the word ‘charge’ in the phrase ‘in charge’: while the noun
‘charge’ has a variety of meanings, ‘being in charge’ only
means ‘being responsible’).

The second sense is comparatively unspecific: as shown in
Section 3.2, in most contexts dealing with postmortal (rather
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than mortal or lethal) matters, it remains open whether the
word denotes a concrete thing and if so, what: on the one
hand, samparaya is nowhere explicitly characterized as the
‘state’ of an individual (i.e. the state of having passed away,
or being dead). On the other hand, it is also not necessari-
ly a ‘place’ (i.e. the ‘hereafter’ or ‘next world’) - even though
the verb sam+para+i would suggest a destination in a spatial
sense (even if only metaphorically). Rather, it denotes ‘what
comes after passing away’ - ‘the postmortal’ or ‘hereafter’ in
the broadest conceivable sense.

In only one of the passages discussed above, samparaya has
the primary meaning of ‘passing away’ (TB III 12.9.7). In all
other pre-medieval texts, it is possible to interpret samparaya
as well as samparaya as meaning either ‘mortal combat, bat-
tle’ or ‘the postmortal’. Both meanings are derivative, which
explains why they established themselves for the nominalized
adjective samparaya. However, even an author who was ful-
ly aware of the existence of the word sampardya might have
had a reason to use samparaya in the same meaning: first, the
meaning ‘the postmortal’ for samparaya was well established
in Buddhist Sanskrit as well as in Pali (which does not even
use the form samparaya), and possibly even in other Sanskrit
traditions (as was probably the case in the VasDhS; see Con-
text 7). As for the meaning ‘decease, death’, an author might
have understood it as a metonymical expression for ‘mortal
combat, battle’.

The interpretations by commentators such as Sankara do not
reflect the general usage of the word samparaya/samparaya,
but are guided by their exegetical agenda. While they might
have been aware of the general meaning of this word (cf. Con-
text 12), they took advantage of the fact that a form such as
samparaya can easily be reinterpreted.

259

Bhasha | e-ISSN 2785-5953
3,2,2024,237-262



Dominik A. Haas
Mortal Combat and the Hereafter: sampardaya and samparaya in Sanskrit Literature

Primary Sources

Aitareya-Aranyaka = Keith, A.B. (ed. and transl.) (1909). The Aitareya Aranyaka. Ox-
ford: Clarendon Press.

ApDhS = Apastamba-Dharmasdtra. Olivelle 2000, 20-115.

Baudhayana-Grhyasitra = Sharma Sastri, R. (ed.) (1920). Bodhdyana Grihyasutra.
Mysore: Government Branch Press.

BaudhDhS = Baudhdayana-Dharmasdatra. Cf. Olivelle 2000, 191-345.

Bhagavata-Purana =Lal Shastri, J. (ed.) (1999). Bhagavata Purana of Krsna Dvaipayana
Vyasa. With Sanskrit Commentary Bhavarthabodhini of Sridhara Svamin. Dehli: Mo-
tilal Banarsidass.

Bhaktisitras of Sandilya = Harshananda, S. (ed. and transl.) (1984). Sandilya Bhakti
Satras. With Svapnesvara Bhasya. 2nd ed. Mysore: University of Mysore.

Bharatabhdvadipa = Mahabharatam with the Commentary of Nilakantha. 1 Adiparva
[Bharatabhavadipa Tika] (1929). Poona: Chitrashah Press.

Brahmasiitra-Bhdsya = Sankara (1916). The Works of Sri Sankaracharya, vol. 1.
Srirangam: Sri Vani Vilas Press.

Da$ = Dasakumaracaritra. Onians 2005.

Digha-Nikaya =Rhys Davids, T.W.; Carpenter, J.E. (1903). The Digha Nikaya, vol. 2. Lon-
don: Oxford University Press.

Hiranyakesi-Grhyasatra = Kirste, J. (ed.) (1889). The Grihyasatra of Hiranyakesin with
Extracts from the Commentary of Matridatta. Vienna: Alfred Holder.

Katha-Upanisad-Bhdsya of Sankara. Included in the ed. of the KU.

KU = Katha-Upanisad. Apte, V.G. (ed.) (1935). Satikadvayasankarabhdasyopeta
kathakopanisad. [anandasramasamskrtagranthavalih 7]. Pune: Anandashrama
Press.

MBh = Mahdbharata. Sukthankar, V.S. (1933-59). The Mahabhdrata. 19 vols. Pune:
Bhandarkar Oriental Institute.

Mvu = Marciniak, K. (2019). The Mahdavastu. A New Edition, vol. 3. Tokyo: The Interna-
tional Research Institute for Advanced Buddhology, Soka University.

Prakasika = Rangaramanuja’s commentary on the KU. Included in the ed. of the KU.

Ramayana = Vira, R. (ed.) (1938). Ramayana of Valmiki, India’s national Epic. For the
First Time Critically Edited from Original Manuscripts Derived from All Parts of India.
Lahore: International Academy of Indian Culture.

Rgveda = Aufrecht, Th. (ed.) (1877). Die Hymnen des Rigveda. 2 vols. 2nd ed. Bonn:
Adolph Marcus.

Sankhayana-Aranyaka = Dev, Bh. (ed.) (1980). Sarikhdyandranyakam. Hoshiarpur:
Vishveshvaranand Vedic Research Institute.

TB = Taittirlya-Brahmana. Dumont 1951.

VasDhS = Vasistha-Dharmasdatra. Cf. Olivelle 2000, 346-463.

Yama-Smrti = Apte, V.G. (ed.) (1929). Smrtinam samuccayah. Pune:
Anandasramasamudranalaya, 99-107. Ananddasramasamskrtagranthavalih 48.

260

Bhasha | e-ISSN 2785-5953
3,2,2024,237-262



Dominik A. Haas
Mortal Combat and the Hereafter: sampardaya and samparaya in Sanskrit Literature

Secondary Literature

Alsdorf, L. (1950). “Contributions to the Textual Criticism of the Kathopanisad”. Zeit-
schrift der Deutschen Morgenléndischen Gesellschaft, 100, 621-37.

Apte, V.S. (1890). The Practical Sanskrit-English Dictionary. Containing Appendices on
Sanskrit Prosody and Important Literary & Geographical Names in the Ancient His-
tory of India, for the Use of Schools and Colleges. Poona: Shiralkar.

Dumont, P.E. (1951). “The Special Kinds of Agnicayana (or Special Methods of Build-
ing the Fire-Altar) According to the Kathas in the Taittirlya-Brahmana. The Tenth,
Eleventh, and Twelfth Prapathakas of the Third Kanda of the Taittiriya-Brahmana
with Translation”. Proceedings of the American Philosophical Society, 95(6), 628-75.

Gambhirananda, S. (transl.) [1965] (2009). Brahma-Siitra-Bhdsya of Sri Sarkardcarya.
Kolkata: Advaita Ashrama.

Haas, D. (2018). Vom Feueraltar zum Yoga. Kohdrenz und Konzept der Katha-Upanisad

[Master’s thesis]. Vienna: University of Vienna.
https://doi.org/10.25365/thesis.52786

Haas, D. (2019). “Ritual, Self and Yoga: On the Ways and Goals of Salvation in the Katha
Upanisad”. Journal of Indian Philosophy, 47(5), 1019-52.
https://doi.org/10.1007/s10781-019-09408-y

Haas, D. (2024). Vom Feueraltar zum Yoga. Kommentierte Ubersetzung und Kohdren-
zanalyse der Katha-Upanisad. Heidelberg: Heidelberg Asian Studies Publishing.
https://doi.org/10.11588/hasp.1329

Hopkins, E.W. (1903). “Limitation of Time by Means of Cases in Epic Sanskrit”. The
American Journal of Philology, 24(1), 1-24.

Johnson, W.J. (2019). A Dictionary of Hinduism. Oxford: Oxford University Press.

Jones, J.J. (transl.) (1956). The Mahavastu, vol. 3. London: Luzac & Company.

Macdonell, A.A. (1927). A Sanskrit Grammar for Students. London: Oxford Universi-
ty Press.

MW = Monier-Williams, M. [1899] (1956). A Sanskrit-English Dictionary. Etymologically
and Philologically Arranged with Special Reference to Cognate Indo-European Lan-
guages. Oxford: Clarendon Press.

Norelius, J.P. (2023). Soul and Self in Vedic India. Leiden: Brill.

Oldenberg, H.; Miiller, F.M. (transl.) (1892). The Grihya-Sitras. Rules of Vedic Domes-
tic Ceremonies. Sacred Books of the East XXX: [Oldenberg:] Part II: Gobhila, Hiran-
yakesin, Apastamba. [Miiller:] Apastamba, Yagfia-Paribhdshd-Sitras. Oxford: Clar-
endon Press.

Olivelle, P. (transl.) (1998). The Early Upanisads. Annotated Text and Translation. New
York: Oxford University Press.

Olivelle, P. (ed. and transl.) (2000). Dharmasdatras. The Law Codes of Apastamba, Gau-
tama, Baudhdyana, and Vasistha. Annotated Text and Translation. Delhi: Motilal
Banarsidass, 20-115.

Onians, I. (ed. and transl.) (2005). What Ten Young Men Did. By Dandin. New York: New
York University Press; JJC Foundation.

Pischel, R. (1900). Grammatik der Prakrit-Sprachen. Strassburg: Verlag von Karl J.
Triibner.

PTSD = Rhys Davids, T.W.; Stede, W. (eds) (1925). The Pali Text Society’s Pali-English
Dictionary. Surrey: The Pali Text Society.

PW = Bohtlingk, O.; Roth R. [1855-75] (1990). Sanskrit-Wdrterbuch, Theil I-VII. St. Pe-
tersburg: Kaiserliche Akademie der Wissenschaften.

pw =Bohtlingk, O. (ed.) [1883-86] (2009). Sanskrit-Wérterbuch in kiirzerer Fassung. St.
Petersburg: Kaiserliche Akademie der Wissenschaften.

261

Bhasha | e-ISSN 2785-5953
3,2,2024,237-262


https://doi.org/10.25365/thesis.52786
https://doi.org/10.25365/thesis.52786
https://doi.org/10.1007/s10781-019-09408-y
https://doi.org/10.1007/s10781-019-09408-y
https://doi.org/10.11588/hasp.1329
https://doi.org/10.11588/hasp.1329

Dominik A. Haas
Mortal Combat and the Hereafter: sampardaya and samparaya in Sanskrit Literature

Roland Steiner, R. (2020). “Woher hat er das? Zum Charakter des Sanskrit-English Dic-
tionary von Monier-Williams”. Zeitschrift der Deutschen Morgenlédndischen Gesell-
schaft, 170(1), 107-17.

Sharma, B.N.K. (1978). The Brahmasdtras and Their Principal Commentaries (A Critical
Exposition), vol. 3. Bombay: Bharatiya Vida Bhavan.

UVC = Franceschini, M. (2007). An Updated Vedic Concordance. [Maurice Bloomfield’s A
Vedic Concordance enhanced with new material taken from seven Vedic texts]. Part
|,a-na-Partll: pa- ha. Cambridge, Mass.: The Department of Sanskrit and Indi-
an Studies, Harvard University / Milan: Mimesis Edizioni.

Van Buitenen, J.A.B. (transl.) (1973-78). The Mahabharata. 3 vols. Chicago: The Uni-
versity of Chicago Press.

Weber, A. (1855). “Einiges liber das Kathakam”. Weber A. et al. (eds), Indische Studien.
Beitrdge fiir die Kunde des indischen AlterthuMS Dritter Band. Berlin: Ferd. Dimm-
ler’s Verlagsbuchhandlung, 451-79.

Wynne, A. (2011). “The atman and Its Negation. A Conceptual and Chronological Anal-
ysis of Early Buddhist Thought”. Journal of the International Association of Bud-
dhist Studies, 33(1-2), 103-71.

262

Bhasha | e-ISSN 2785-5953
3,2,2024,237-262



	1	Introduction
	2	sam+parā+i and saṃparāya
	3	saṃparāya and sāṃparāya in Pre-medieval Literature
	3.1	Mortal combat, battle
	3.2	The Postmortal (State/World), the Hereafter

	4	Reinterpretations and Mistakes
	4.1	A Means to Attain the Hereafter
	4.2	Transit
	4.3	Otherworldly 
	4.4	Beginninglessness 

	5	Conclusion

